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Indian Vedantin was to obtain a higher and richer conception and
not an empty nothing.
Indian metaphysicians may have adopted a dialectic which to
the Hegelian system would perhaps not be commendable, but their
ideas of Brahma, God, the Soul, and the Universe, were the result of
deliberate thought and were not accepted simply as "made and ready"
by the canon of popular conception. The Indian Veddnta is tlie
synthetic result of a long course of philosophic meditation and
review of the diverse teachings of Indian schools of thought, tested
by the theories of knowledge which they had enunciated.
And the most important concepts, which the Vedanlin thus gained
•with their concept of Brahma, were those of Law and Order, imply-
ing Perfect Intelligence and Wisdom. Shankar himself refers to
this idea in Mmidak Upanisliad I, i, 7, which, is equivalent to saying
In' naiura nihil fit yer saltur/z.
The Vedantist's Brahma, in tlie Hegelian mode of expression, is there-
fore an absolute, self-conscious, self-determining spirit—of thought,
which, reveals itself in the manifold differences of the finite world.
While it remains one vdth itself, it is yet the productive source of an
actual world of ideas and intelligences—a Being which, has in it the
impulse {Sphoorti) to realise itself in all the manifold individualities
of the finite world, either directly, as suggested by the conception
of the Word (Logos) or Emanation, or indirectly through, its own
ever inseparable power called Mdyd. There is, thus, the recogni-
tion of a principle of self-consciousness or of Thought, which, in. all
^s determinations remains one with. itself ; it embraces in its concrete
•unity the "whole inexhaustible wealtli of tlie finite world, which it
lets out and. in the fulness of time draws in (as the tortoise draws
in. its limbs, Eurmdngdni im} at its free will, to be again let out in view
of further development.1 The finite world is not lost in the Veddntic
Brahma, but retains its individuality. Even the individual, who
has reached perfection and, realised his own identity with it, is not
lost; the idea is that such a one remains, so to speak, centered in
his Self, and is no longer subject to the rounds of births and, deaths ;
he may, and generally does, continue his individuality for the regen-
eration of mankind, maintaining his own freedom and continuing
1 Of, H. Spencer's First Principles, pp. 182-8, 190.

